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BISHOP JEWELL'S CHALLENGE. 

There has been proclaimed to the ■world, now nearly 
for 300 years, and never yet taken up and responded to, 
by the party whom it concerns, this challenge, to which 
we solicit the serious attention of our Boman Catholic 
correspondents — 

" If any learned man of our adversaries, or if all 
learned men that be alive, be able to bring any one suf- 
ficient sentence, out of any old Catholic Doctor, or Fa- 
ther, or General Council, or Holy Scriptures, or any one 
ezamplein the Primitive Church.jwhereby it may clearly 
and plainly be proved, during the first six hundred years, 

"1st, That there was at any time any private masses 
n the world : or, 

" 2ndly, That there was any communion then ad- 
juinistered unto the people under one kind : or, 

" 3rdly, That the people had their common prayer in 
a strange tongue that the people understood not : or, 

" 4thly That the Bishop of Kome was then called an 

Universal Bishop, or Head of the Universal Church : or, 

"5thly, That the people were tlien taught to believe 

that Christ's body is really, substantially, corporally, 

carnally, or naturally in the sacrament : or, 

" 6thly, That his body is, or may be, in a thousand 
places at one time : or, 

" 7thly, Tliat the priest did then hold up the sacra- 
ment over his head ; or, 

" Sthly, That the people did then fall down and 
worship it with godly honour : or, 

*' 9tlily, That the sacrament was then, or ought now 
to be, banged up under a canopy : or, 

" lOthly, That in the sacrament, after tlie words of 
consecration, there remaineth only the accidents and 
shows, without the substance, of bread and wine : or, 
• " 1 Ithly, That then the priest divided the sacrament 
Into three parts, and afterwards himself received alone : 
or, 

" 12thly, That whosoever had said that the sacra- 
ment was a figure, a pledge, a token, or a remembrance 
of Christ's body, had therefore been adjudged for an 
heretic: or, 

" ISthly, That it was lawful then to have thirty, 
twenty, fifteen, ten, or five masses said in the same 
Church in one day . or, 

*'14thly, That images were then set up in the 
Churches, to the intent the people might worship them : 
or, 

" ISthly, That the lay people were then forbidden to 
read the Word of God in their own tongue : or, 

" 16thly, That It was lawful then for the priestto 
pronounce the words of consecration closely, or in pri- 
Tate to himself: or, 

" ITthly, That the priest had then authority to offer 
Christ unto hii Father: or, 

" ISthly, To teceive the sacrament and to communi- 
cate for another : or, 

" 19thly, To apply the virtue of Christ's death and 
passion to any man by the means of the mass : or, 

" 20thly, That it was then thought a sound doctrine 
to teach the people, that ma«8 ' ex opere operato' {that 



is, for even that it is said and done) is able to remove 
any part of our sina : or, 

"21stly, That any Christian man then called the 
sacrament his God : or, 

22ndly. That the people were then taught to believe 
that the body of Christ remaineth in the sacrament as 
long as the accidents of bread and wine remain there 
without corruption ; or 

'•23rdly, That a mouse, or any other worm or beast, 
may eat the body of Christ (for so some of our adver- 
saries have said and taught) : or, 

"24thly, That when Christ said, 'Hoc est corpus 
meum,' the word ' hoc' pointed not to the bread, but to 
an ' individuum vagum,' as some of them say : or, 

" 25thly, That the accidents, or forms, or shows of 
bread and wine be the sacraments of Christ's body and 
blood, and not rather the very bread and wine itself : or, 

" 26thly, That the sacrament is a sign or token of 
the body of Christ, that lieth hidden underneath it : or, 

" 27thly, That ignorance is the mother and cause of 
true devotion : — Then, the conclusion is, I shall be con- 
tent to yield and subscribe." — Sermon preached by Bishop 
Jewell, oil March 31, 1560 (being the second Sunday before 
Easter). Vide Jewell's Works, Parker Society Edition, 
vol. i., pp. 20-21. 



IS THE PROTESTANT BIBLE A CORRUPT 
AND MUTILATED VERSION OF THE HOLY 

SCRIPTURES? 
The authorized or Protestant translation of the Holy 
Bible into the English language, is often accused by Ro- 
inan Catholics as being corrupt and false. We need 
hardly give many proofs of such a charge ; and most of 
our readers will probably recollect the case of the monk 
who, about a year ago, was convicted at the Mayo As. 
sizes, for having publicly burnt a Protestant Bible in 
that county.* He said it was not God's Book, but the 
devil's book that he was burning. We should not have 
mentioned this case, but have treated it as the act of a 
fanatic, which all sober men would join in reprobating 
but that, after the monk was tried and convicted for the 
offence, the act was loudly applauded in the Tablet 
newspaper, which is the favoured organ of Dr. Cullen, 
Dr. M'Hale, Dr. Cantwell, and most of the Roman Ca- 
tholic bishops. We shall not here repeat what we have 
already given at length in a former number, but shall 
merely say, that the Tablet praises the monk for what 
lie did, saying, that it was indeed the book of the 
devil which Father John burned, and not God's Book. 

Now, this does not very greatly concern the discus- 
sions carried on in the Catholic Layman, because, as 
our readers must have observed, the writers in this 
journal do generally quote Scripture from the Douay 
Bible. Still the question is one full of interest, and is 
deserving of careful examination, whether the Protes- 
tant Bible be indeed a mutilated and corrupt transla- 
tion. 

We propose to give this question a full, and candid 
examination. The charge of" mutilation" is commonly 
founded on the authorized Bible not giving the Apo- 
aryphal books as Scripture given by inspiration 6f God. 
We shall consider that question at an early period. We 
propose now to inquire whether the authorized transla- 
tion of those books which both Churches admit to be in- 
spired Scripture, be indeed a corrupt or a fair and ho- 
nest translation. 

We must consider briefly the history of the Bible in 
English. 

When Saxon was the language spoken in England, 
there were translations of the Bible in the Saxon tongue, 
which were freely permitted to be read by the people. 
That was before the Church of Rome had taken up some 
of the doctrines slie now holds, and before she claimed 
all the power she now claims. 

There were several English translations made before 
the year 1407, one of which was by Wickliffe, a priest 
of the English Church. A rouncil, held at Oxford in 
that year, forbad Wickhffe's translations to be read, but 
allowed of others sanctioned by the provincial councils. 

At the time of the Reformation all these translations 
had disappeared from public use. The clergy had taken 

■ S«e lat Vol. Cai&ouc Liiiuh, p. 11, 



no pains to keep up a supply of English Bibles, and no 
man could read a word of the Bible for himself, unless 
he knew Latin, except a very few, who still preserved 
some of the old copies in their families. 

It was then the great object of all who wished to re- 
store the purity of doctrine, and to weed out errors that 
had crept in, to produce an English translation ofth« 
Bible. 

There were several editions of the Bible in English 
published by the Reformers, from the beginning of the 
Reformation to the year 1580_that is, in about 50 years. 

The Roman Catholic translation of the New Testa- 
ment only, was first published in the year 1582. The 
translators were Cardinal Allen, Dr. Gregory Martin, 
and others. 

They say, in the preface, that they have the Old Testa- 
ment lying by them for lack of means to publish the 
wliole, so they publish only the New. This they did at 
the town of Rhemes, in Flanders, in the year above 
mentioned, ISSil. The Old Testament, though then 
prepared, was not published until twenty years after. 
It was then published at Douay, from wlience came the 
name of the Douay Bible. Tlie New Testament was at 
first called the Rhftnish Testament, from the town of 
Rhemes ; but the translation was in fact all one, and 
when both Old and New were published together, the 
wliole was called the Douay Bible. 

The translators have told us, in the preface of that 
first Rhemish Testament, the reason of their making this 

translation " Which translation we do not, for all that 

publish upon erroneous opinion of necessity, that the Holy 
Scripture should always be in our mother tongue . . 
or tliat we generally and absolutely deemed it more 
convenient in itself, and more agreeable to God's Word 
and honour, or edification of the faithful, to have them 
turned into vulgar tongues, than to be kept and studied 
only in the ecclesiastical or learned languages. Not for 
these, nor any such like causes, do we translate this 
S.acred Book ; but upon special consideration of the 
present time, state, and condition of our country, unto 
which divers things are either necessary or profitable, or 
medicinable now, that otherwise, in the peace of the 
Church, were neither much requisite nor, perchance, 
wholly tolerable." 

So it seems they thought it would have been better if 
they could have gone on without any English transla- 
tion at all. If the Church could have been kept in peace 
(that is, without any searching of the Scriptures at all), 
then it would not have been " wholly tolerable" to have 
published even the Douay translation of the Bible. 

But they go on to say that there is no way of 
meeting false translations of the Scriptures but by giving 
true ones, " which causeth the Holy Church not tu for- 
bid utterly any Catholic translation." So it seems that, 
only for the necessity of givhig a true translation, in 
order to meet false ones, the Church of Rome might, 
perhaps, have " forbid utterly" a Catholic translation. 
They go on to speak with great approbation of "the 
order which was taken by the deputies of the lato fa- 
mous Council of Trent, and confirmed by supreme autho- 
rity, that the Holy Scriptures, though truly and Catho- 
licly translated into vulgar tongues, yet may not be in- 
differently read of all men, nor of any other than such 
as have express licence thereunto of their lawful ordina- 
ries or bishops." Although they lament that this rule, 
" in these days of ours, cannot be so precisely observed 
as in other times and places where there is more due re- 
spect of the Church's authority, rule, and discipline," 
they go on to praise the good old times, when Bibles 
were only "in libraries, monasteries, colleges, churches, 
in bishops, priests, and some other devout and prt'ncipa! 
laymen's houses and hands ;" and, to show the great ad- 
vantage of that state of things, they say—" The poor 
ploughman could then, in labouring the ground , sing the 
hymns and psalms, either in known or unknown lan- 
guages, as they heard them in the Holy Church, though 
they could neither read, nob know the sense, mean- 
ing, AND MYSTBBIES OF THE SAME." 

They evidently thought it would have been a fine 
thing if the poor ploughmen could have gone on thii 
way for ever, repeating holy words like parrots, without 
knowing what they meant i for they go on to say — 
"The wise will not here regard what some wilful 
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people do mutter, that the Scriptures are made for all 
men, and that it is of envy that the priests do keep the 

holy book from them No, no ; the Church 

DOTH IT to keep tliem from blind, ignorant presump- 
tion, and from that which the Apostle calleth knowr- 
ledge, falsely so called ; and not to debar them from the 
true knowledge of Christ." 

It was not, therefore, from any desire that the people 
should be able to read God's Word that the Douay 
translation was made. It was simply because that was 
the only way to keep the people from reading the Pro- 
testant translations. 

Of those translations, the Douay translators say, in 
this preface — " The Protestants .... have so 
abuseil the people, r.nd many other in the world not un- 
wise, that by their fal.-i' iranslations they have, instead 
of God's law and testament, and for Christ's written 
will and word, given their own wicked writing and 
phantasies;" and they also charge them with "ad- 
ding whole sentences, proper to their sect, into their 
psalms in metre, even into the very creed in rhyme, all 
which the poor deceived people say and sing, as though 
they were God's own Word, being, indeed, through such 
sacrilegious treachery, made the devil's word." So the 
poor monk, who was found guilty a few months ago of 
burning the Authorized Version, as being " the devil's 
word," was not guilty of an invention of his own, but 
was only following the Douay translators. 

It is true, the Douay translators did not speak in that 
preface of the present Authorized Version, which was 
not published, as it now is, until the year 1610. They 
spoke of the former Protestant translations made before 
the year 1580. 

We shall state in our next number how far the present 
authorized translation agrees with, and differs from, 
thoseformer Protestant translations; and we shall con- 
tinue the history of the Douay translation, and the 
changes that have since been made in it. 

In the meantime, we ask our Roman Catholic readers, 
who are in the habit of referring to the Douay Bible, 
when reading our discussions, to observe this fact, that 
if it had not been for the Protestant translations, they 
would never have had the Douay translation of the 
Bible itito English — they would never have been able 
to read a word of the Bible at .ill. It is clear that only 
for what is thus indecently called " the Devil's book," 
their Church would have been well content to leave 
them for ever without '• God's Hook." Thus the Pro- 
testant translations have done at least this much good, 
that they have been the means of getting for Roman 
Catholics the Douay translation of the Scriptures into 
their own tongue. This, at least, is a merit that should 
not be denied or forgotten, unless we will s.iy, what we 
hope none of our readers will say, that it would have 
been better if the Douay translation itself had never been 
made, but that all who can speak English only should 
have been for ever debarred from reading the Word of 
God. 



THE STORY OF ST. EPIPHANIUS AND THE 
VEIL. 

Having had occasion, in another column, page 56, 
to quote the letter of St. Epiphanius to ,Tohn of Jerusa- 
lem, we give here, according to our promise, an extract. 
which will explain some of the circumstances which gave 
ri«e4o the letter. " I heard that some are murmuring 
against me, for the following reason : — When we were 
going togetlier, to the holy place, which is called Bethel, 
that I might there hold a service with you, according to 
the ecclesiastical custom, and when I had come to the 
Tillage called Anablathn, I saw, as I was passing by, a 
light burning there ; so I asked what place it was, and, 
being told that it was a church, I entered in, to pray 
there ; and I found there a veil, hanging on thedtiors of 
the same church, dyed and painted, and having the like- 
ness of Christ, I believe, or of some saint or other, for 
I do;i't e.vactly remember whose likeness it was. So, 
when I saw this — the likeness of a man hanging in the 
church of Christ, contrary to the authority of the Scrip- 
tures — I tare if, and I gave directions to tlie keepers of 
the place, to roll up some poor dead person in it, and bury 
him in it. But they murmuied agninst me, and said, 
'If you wished to tear our veil, it would be onlj' right 
that you should give us another in exchange for it." So, 
when I heard this, I acknowledged that it was reason- 
able, and promised that I would give it, and would send 
one forthwith. 8omedelay,however,hastakenplace, be- 
cause I was anxious to send a very good veil, instead of it, 
for I thought I ought to send one from Cyprus [his own 
diocese] ; but now I send the best veil I could find, and 
I beg you will give directions, to the priests of that ])lace, 
to take it from bearer, and will give orders that no veils 
of that kind, which are contrary to our rehgion, should 
henceforth be hung up in the church of Christ, for it be- 
comes you to be more careful to take away this cause 
of offence, which is unworthy of the church of Christ, 
and of the people who have been committed to you." 

We have thought this story worth translatin'g be- 
oause 01 the important light which it throws on the 
practice of the Church toward* the end ef the fourth 
eentnry. We have here St. Epiphanius, one of the 
leading bishops of the time, going into a church, an 
seeing there an innocent pictore of Christ, or of a saint 



hanging up. It does not appear that any adoration 
was being offered to the picture, or that any other abase 
was connected with it — the picture was there, that was 
all. St. Epiphanius does not examine whose picture it 
was ; he considers it contrary to the authority of Scrip- 
ture to have a picture there at all ; he tears it, and 
orders a dead person to be buried in it. Well, then, the 
attendants of the church murmur at him. No doubt 
they do, one might say. No doubt, they say — " You 
sacrilegious wretch, who have dared to tear this holy 
picture, do you think we will be partakers in your vile 
impiety, or that we will employ the likeness of this 
blessed saint in the mean use you tell us to apply it to." 
Not so; the attendants of the church 'say no such 
thing. They merely say — "Will not your reverence 
pay us the price of the canvas you have spoiled." 

Eurtlier, St. Epiphanius has so little notion that he 
has done anything wrong, that he sends a full account 
of his performances to a bishop who was not on the 
best possible terms with him, whom he was himself, in 
the very same letter, rating sharply for his too great 
leaning to the Origenist heretics, and who, one would 
think, would be glad of the opportunity of a counter, 
charge against Epiphanius, And yet no such charge 
is made, and St. Epiphanius is not accused of the least 
irreverence in his conduct, which a present of a new 
veil amply atones for. 

Finally. St Jerome gets a copy of St. Epiphanius's 
letter, and in place of discreetly concealing the impiety 
of his friend, he makes a Latin translation of the letter, 
and hands down this anecdote of St. Epiphanius to 
perpetual memory. 

Verily, the Catholic Church, at the end of the fourth 
century, had very different usages from the Church call- 
ing itself exclusively Catholic in otir day. If St. Epipha- 
nius could now be introduced into a Protestant church 
and a Roman Catholic chapel, the latter ornamented 
with handsome paintings of Christ and the Virgin, and, 
perhaps, other saints — and that not merely for historical 
use, but bowed down to by the people— which do you 
think St. Epiphanius would take for the old Church ? 



DIALOGUE ON THE CONSTRAINED CELIBACY 

IN THE CHURCH OF ROME. 

NO. n. 

Eustachio — The saints of the ancient Church praised 
virginity and continency to the skies, and were not 
satisfied with words only. How many holy bishops 
were there, in fact, who, abstaining from marriage, lived 
holily in celibacy ? 

Salviano — Let all due praise be given, then, to vir- 
ginity. Continency is a great virtue. Tertullian calls 
it the flower of customs, an honour to the body, the 
ornament of the sexes, the foundation of holiness, &c. 
And Cyprian calls chastity the ornament of the noble, 
the exaltation of the humble, the comfort of the sad, 
the embellishment of the deformed. Be it so, then ; 
it is true that these holy bishops did not marry, but 
it is no less true that they did not speak ill of mar. 
riage, nor condemn those who were married. On the 
contrary, the gre»t Bishop of Hippo (St. Augustine) 
confutes the error of St. Jerome, who had allowed 
reproachful words to escape him concerning a state 
ordained by God. And Augustine selects this oppor. 
tunity to show, in various ways, the utility of marriage. 
You say that there were many bishops who lived holily 
in celibacy, and we answer you that we can count up 
many who lived laudably in matrimony. Spiridion was 
father of St. Basil, and father-in-law of St. Gregory 
Nazianzen. In the family of Polycrates, Bishop of 
Ephesus, the bishopric was preserved, and had de- 
scended from father to son for eight turns, as Polycrates 
himself says, in writing to Victor, Bishop of Rome — 
"Seven of my ancestors were bishops in succcsinn: I 
am the eighth." What shall we say, too, of Cherenum, 
Bishop of Egypt, who, with his aged wife and witli many 
others of tlve faithful, was driven into exile and died in 
a mountain of Arabia? Clement, of Alexandria, exeUinns 
concerning this — ''Such was the marriageof the blessed." 
Hilary, a bishop most celebrated for learning and for 
holiness, had a wife and children, of whom it is written 
that his family was no damage to him, nor was his wife, 
who was united to him in lawful marriage, any hindrance 
to his ministry. Notwithstanding these examples, if a 
priest or a friar takes a wife, you look upon him as pro- 
fane, you lo.id him with abuse as the vilest man in the 
world. It was not so, however, my friend, in the pri- 
mitive times of the Church of Jesus Christ. I have 
named to you many persons distinguished for holiness 
and for doctrine, who lived in lawful marriage. Now, 
we cannot find anywhere that those who lived in cell, 
bacy condemned or defamed those holy persons as you 
do in these days. But not only were the saints whom I 
have named hitherto married, but many of your popes 
themselves were sons of priests and begotten in lawful 
matrimony. We may instance, amongst many 
others — Boniface the First, Felix the Third, Agape- 
tus the First, Adrian the Second, Agapetns the 
Second. Gratian, Platina and others bear witness to 
this. In fine, are there not many councils who make 
mention of the wives and children of bishops ? 

£ustocAio— Tnte, indeed; but there are, on the other 



hand, many other councils in which the contrary was or- 
dained. 

Saleiano — You cannot bring forward even one, espe- 
cially of the four universal and truly catholic councils. 
The devil, as the enemy of the Divine ordinances, did 
not fail, it is true, to suggest to many the prohibition of 
Iioly matrimony, in order that he might introduce into 
the Church of Jesus Christ fornications and adulteries. 
There rose up some in the first Council of Nice who 
were of opinion that marriage should be forbidden to 
the clergy ; but St. Paphnutius advised the very opposite. 
Hear what Socrates says on this subject — " Some bishops 
wished to introduce a new law into the Church, by im- 
posing it upon bishops, priests, and deacons not to live 
with the wives whom they had taken when they were lay- 
men. Paphnutius, rising up among them, cried out, that 
' ' such a heavy yoke should not be put upon the most holy 
men, since marriage was honourable in all,"&c. Socrates 
says that Paphnutius considered chastity to be living 
with a lawful wife. All the assembly consented to his 
opinion, and silence was imposed about the controversy, 
each man being left at liberty to abstain or not from 
living with his own wife. You may read to this effect 
Sozomen, Gelasios, Cyzicenus, Nicephorus, Cassiodorui, 
and others. In the fifth of the Apostolic Canons, these 
remarkable words are to be found — " A bishop, priest, 
or deacon shall not put away his wife under pretence of 
reliijion. If he sends her away, let him be separated from 
the communion ; and if he perseveres, let him be de- 
posed." Whether these canons be those of the Apostles 
or not, let those declare who boast of them. The Coun- 
cil of Gangra excommunicates those who condemn mar- 
ried priests, and in the fourth canon expresses itself as 
follows — " If any one thinks that a married priest cannot, 
because of his marriage, exercise his ministry, and ab- 
stains on this account from communion with him, 
let him be anathema." Moreover, the Trullan Cotmcil, 
A.D. 692, ordained (contrary to the Church of Rome) 
that whoever, in spite of the Apostolic Canons, should 
dare to prohibit commerce or living with a lawful wife, 
should be excommunicated ; and this canon is expressed 
as well with regard to the clergy as to secular persons. 

Eustachio — If the councils just now named by you 
grant marriage to ecclesiastics, there are, however, many 
others which are of our opinion, and forbid the clergy 
to marry and to have children. We may say, then, as it 
is commonly said — here is altar against altar, council 
against council : on which are we to pin our faith ? 

Sa/rmno— You cannot err if you follow the Word of 
God and the practice of the saints of the Old and New 
Testaments. Who can ever take away from you that 
which God granted to the patriarchs, the prophets, the 
apostles, and the disciples ? Follow the rule of those 
councils which follow the Word of God. St. Jerome, in 
his commentary on the Epistle to the Galatians, says — 
" The doctrine of the Holy Spirit is that which is de- 
clared in the canonical books, against which, if councils 
ordain anything, it is altogether wicked." But let us 
have recourse to your own practice. Since there is to 
be found in some acts of the councils a discordant opi- 
nion, we should hold to the sentence of that council the 
autliority of which is the best founded and the most 
ancient. Do you wish to know, for instance, if images 
ought to be venerated ? If you look to the councils you 
will find yourself somewhat puzzled — in fact, the 
Council of Elvira ordains that there ;should not be pic- 
tures id the Church. The Councils of Constantinople 
ordain the same thing, and the Council of Frankfort de- 
sires tl.-at images should not be venerated. But then, 
on the other hand, the second Council of Nice, the Ro- 
man and the Trent Councils, desire that images should be 
venerated. Well, then, it is very easy to know which 
of these councils have ordained the truth. He who is 
sincere will follow the first, since they follow in their 
decrees the Word of God and the practice of the ancient 
Church. He will do this the rather since, with regard 
to the matter about which we are in controversy, the 
councils adopted by your party, in favour of the celibifcy 
of the clergy, are not in general opposed to those adopted 
by us nor are they in your favour. 

Eustachio— W'lmt then? Is not the Council of 
Elvira on our side, which forbids, in one of its canons, the 
very same thing which cur popes now prohibit? Here 
it is word, for word — " It pleases us altogether to com- 
mand bishops, priests, deacons, and subdeacons to ab- 
stain from their wives and not to beget children." Can 
anything be clearer? 

Sa/viano — No, dear friend ; this canon is not at all in 
your favour, if you only quote the whole of it, as it 
stands in the volumes of the councils — "to bishops, 
priests, deacons, and subdeacons, posilis in ministerio, 
while they are exercising their ministry." Thence it is 
clear that it was enjoined by the fathers on the clergy 
to abstain from their wives only while they were minis- 
tering or preparing for sacred duties. This is the true 
sense of many canons which you think favourable to 
celibacy. But how, I pray you, can canons of this sort 
be in your favour ? How in the world do these canons 
forbid marriage to the clergy whilst they actually 
suppose that they me married already, a^d only com- 
mand them to abstain from all commerce with th^ 
wives whilst they are preparing for sacred offices ? To 
command the clergy to abstain from theii wires when 



